The north-eastern region of the Iberian Peninsula, which later became medieval Catalonia, and the adjacent French region, then called Septimania, formed an intermediary zone of ethnic, cultural, linguistic, social, political, and religious transition and brokerage between the Mediterranean and central European worlds, interfacing with the Christian north and Muslim south. Consequently, the double region Septimania/Catalonia is an ideal subject for a comparative view of transformation processes in the Carolingian Empire. My paper -giving an interim report on ongoing research -analyses how this still-underestimated periphery of the Carolingian Empire transformed into a central region of Latin Christian Europe between the late ninth and the middle of the eleventh century, through exploring its imported and autochthonous manuscript production and its position as a border society. In doing so, I show that the societal and religious circumstances of this intermediary zone favoured the concerted selection, introduction and implementation of the core results of the Carolingian Church reform, as well as its well-balanced adaptation to a post-Roman, post-Visigothic and post-Carolingian society under reconstruction. My reflections allow us to assess the quality of »Carolingian« culture as an imperial, i.e. overarching, eclectic and flexible concept of amalgamation of cultural and political semantics, from a peripheral rather than a central European perspective.
The central focus of my paper is not to show how »Carolingian« early medieval Septimania/ Catalonia was in the long tenth century (900-1050), 1 nor to present the huge bulk of Carolingian manuscript transmission of this period and beyond, 2 nor to demonstrate that this region north and south of the Pyrenees formed a historical, ecclesiastical and cultural unit. 3 Nor do I reiterate an overly narrow focus on selected manuscript material from the famous Benedictine abbey of Ripoll and some other Catalan places of manuscript culture from the ninth to the late tenth century alone, motivated by a political conception of »Carolingian« which is erroneous and deserves complete revision. 4 My central aim is to present an overarching and precise view on the Carolingian manu script culture of this region we still know today and to identify the power and effects of identitybuilding represented in the specific features of this manuscript legacy. In other words, my focus is on the intriguing question of what Carolingian text corpora were used and not used, and how they were used for the transformation of a deeply Romanised Mediterranean society which -having been a periphery of the former Visigothic kingdom -showed cultural, legal and theological traces of this Hispanic world. The other point of my paper results from precisely this cultural and political constellation: after the end of the Visigothic dominion in the Iberian Peninsula following the Arabo-Berber conquests in 711, the opportunity to establish new Christian dominions in southern Gaul and the northern and north-eastern regions of the peninsula formed new intellectuals in this Hispano-Gaulish middle ground. These men then developed text models which became central for the further text culture we now call »Carolingian«. 5 10 On the Iberian manuscript transmission and diffusion of the Rule: Linage Conde, Los orígenes, 777-788 and 844-854.
The text family of the rare Iberian testimonies depends on an archetype stemming from Narbonne or Septimania, the home region of Benedict of Aniane: Hanslik, Praefatio, liv-lv Though it is very often forgotten, the same holds true for the canonical life, since we now know of a handful of early tenth-and eleventh-century copies of the Aachen rule for canons from 816 12 which remained influential in some of the »unregulated« -that is, non-Augustinian -Septimanian and Catalan cathedrals and canonical communities, until the late Middle Ages. 13 We should not forget that the implementation of these Empire-wide unified religious normative orders and lifestyles north and south of the Pyrenees did not merely demonstrate the presence of Carolingian rule in this south-western Mediterranean zone; instead, it was more a theological necessity, since it was the best means to establish the practice of orthodox Catholic faith in the old and new monasteries, cathedrals and clerical communities of a deeply Romanised society affected by the »Hispanic« heresy of Adoptionism. 14 The well-known struggle of Carolingian theologians against the main protagonist of this erroneous Christological position, Bishop Felix of Urgell, 15 set off an avalanche of religious, exegetical, theological and juridical texts of Carolingian provenance which transformed the ecclesiastical and cultural landscape, especially of Catalonia, during the ninth, tenth and eleventh centuries. We know that beside Alcuin and Paulinus of Aquileja -whose relevant works of Catholic faith instruction were also available in Catalan copies 16 the Pyrenees. 17 What has not yet been realised and described, is that the panorama of the wider religious, pastoral, liturgical and theological Carolingian text culture introduced in early medieval Septimania/Catalonia was mainly formed by authors who were members of the school of Lyon or whose works were intellectually related to this learned circle of Visigothic and Frankish clerics. The most prominent case in this field of text transmission is certainly the dissemination of the Martyrology by Ado, former monk of Ferrières and Prüm, who, before becoming archbishop of Vienne (860-875), redacted this text in Lyon between 850 and 859 on the basis of Bede the Venerable, Florus of Lyon and the so-called Martyrologium Romanum Parvum, a version he had made himself. 18 Up to the twelfth century, his work was the exclusive collection of short biographical notes and texts on the saints venerated in many early medieval Septimanian and Catalan institutions of Benedictine, 19 , which could have been the same manuscript that is also mentioned in the inventory made after the death of Bishop Atto of Vic (August-September 971). In some cases, the medieval provenance is still unknown: Vilanova del Vallès, Arxiu parroquial, fragment s. n., Catalonia, twelfth century, and two late-twelfth-century copies which showed typical local feasts and important necrological entries pertaining to Catalonia and were preserved until 1811 in the library of Montserrat Abbey. 21 Another prominent case demonstrating the significant influence of the Carolingian school of Lyon in our zone is the wide use of the Liber officialis, the main work of Amalar, who, since summer 835, had administered the Archbishopric of Lyon for several years and had taught and disseminated there his comprehensive allegoric interpretation of the Christian liturgy. 22 Copied and read in Septimanian and Catalan Benedictine and Cistercian houses 23 and also by canonical and clerical communities 24 at least up to the thirteenth century, Amalar's work, alongside Walahfrid Strabo's rarely transmitted Libellus de exordiis et incrementis quarundam in observationibus ecclesiasticis rerum, 25 became central for the introduction of the common Roman liturgy. 22 Steck, Liturgiker Amalarius, [9] [10] [11] 15 n. 63, 103, [105] [106] [107] [108] [109] [110] [111] [112] [113] [114] [115] [116] [117] [118] 195 and 199. 23 Already mentioned in the Ripoll catalogue of 1047, two existing copies from the eleventh century show that the text was then available and used in Catalonia. The first copy from early eleventh-century Ripoll, Tarragona, Biblioteca pública, MS 85, fols. 1r-120v, written by the famous scribe Guifred, is certainly one of the manuscripts mentioned in the Ripoll catalogue. The other copy, Barcelona, Biblioteca de Catalunya, MS 944, fols. 5v-121r, is also from Ripoll, but from later in the same century, and already shows awareness of the Gregorian Church reform because of texts belonging to this period of transition. A third copy from the twelfth to thirteenth century, A third text corpus which exerted a massive influence on the reform of the former Visigothic churches in our intermediary region is constituted by the copies of the new Carolingian Church Law collections, the Collectio Dacheriana and the Collectio Dionysio-Hadriana. The first was perhaps redacted by the Visigoth Agobard, the later archbishop of Lyon, who widely based his work on the Collectio Dionysio-Hadriana, commissioned by Pope Hadrian I in 774, and the systematic collection of the Visigothic Church of Toledo, the Collectio canonum Hispana. 26 It was a hybrid solution which combined Roman and Hispanic canon law and whose knowledge and use is attested through ninth-and eleventh-century copies in Ripoll and Vic. 27 The more prominent Carolingian collection of the Collectio Dionysio-Hadriana appears to have been introduced in the Catalan dioceses and monasteries since the ninth century via the same route of dissemination. 28 It served as a basic source for the famous Admonitio generalis which laid the foundation for Charlemagne's reform of education in monasteries and bishoprics with the aim of establishing schools for grammar and the liberal arts in order to promote learned monks and clerics. Early ninth-and tenth-century copies of this collection are still preserved or at least attested in Urgell, Vic and Ripoll. 29 The Carolingian collections of canon law offered the legal framework of the pastoral work of early medieval Catalan bishops and abbots. We still have copies of Carolingian tracts, compendia and capitularies that gave their reader detailed information on the correct form of baptism, Christian education and penance. A tenth-century copy from Girona transmits Leidrad of Lyon's Liber de sacramento baptismi, together with Theodulf of Orléans's episcopal capitularies. 30 This common text transmission does not appear to be fortuitous, when we remember that Theodulf's norms were published in 798, so shortly before Benedict of Aniane, Nebridius of Lagrasse and Leidrad of Lyon were Charlemagne's Spanish »missi« in the matter of the Adoptionist affair (799/800). Leidrad's tract on the sacrament of baptism, written some years later in response to the demand of Charlemagne and dedicated to the emperor, shows his episcopal activities and his concern for pastoral care. Integrated into the 26 Mordek, Kirchenrecht und Reform, [12] [13] Kéry, Canonical Collections, 87. 27 dedication letter, this tract explains the meaning of baptism, shows the biblical background of this sacrament and gives an exegesis of the rites pertaining to it. On the other hand, Theodulf recommends the establishment of parish schools in his diocese and obliges his priests to teach free of charge. The regulations thus concern the Christian education of the believers, the formation of the clergy and the bishop's pastoral care, and they seemingly found an interested audience in tenth-century Catalonia. 31 The same holds true for other copies of capitularies of the Carolingian bishops such as Pseudo-Theodulf (Theodulf of Orléans's Capitulum alterum), Radulf of Bourges, Isaac of Langres and Walter of Orléans which are transmitted in early eleventh-century copies from Vic, Sant Joan de les Abadesses and Ripoll. 32 In addition to this scenario of pastoral care, the tenth-or eleventh-century book holdings of Ripoll Abbey also possessed a partial copy of Halitgar of Cambrai's penance manual De vitiis et virtutibus et ordine poenitentialium. 33 The latter is also transmitted in a nearly full copy from the late tenth-century episcopal see of Girona 34 and in excerpts from mid-twelfth-century Roda de Isábena, 35 a fact which allows us to uncover the practice of penance at some bishoprics of early and central medieval Catalonia. 36 A final central aspect of how Carolingian religious text culture transformed an early medieval border zone in transition is that of the concerted and balanced implementation of the revised text of the Vulgate and its daily reading and use in the exegetical and liturgical form of Homiliaries. From the late eighth century onwards, many Carolingian authors invested their full energy in revising the Latin text of Jerome's Bible version and in compiling new collections of homilies based on patristic and contemporary Bible exegesis. Since the state of research on the widely unexplored Latin Bible tradition of early medieval Septimania and Catalonia does not allow for a succinct qualification of the text versions that circulated in this middle ground, 37 I will focus on the question of the Carolingian Homiliaries in this border zone alone. Intensified manuscript research in the last decades has uncovered a rich tradition of various Carolingian Homiliary editions, imported into and accomplished within the Church of Narbonne north and south of the Pyrenees. 38 Among them, the most influential was the still largely unedited Homiliary published by a certain Luculentius around 900, which found a wide dissemination in Catalonia and Septimania from the early tenth century onwards. 39 This new testimony is worthy of a full edition and detailed study, since it turns out to be a precious testimony of the religious, social and political situation of the Catalan counties at the end of the ninth century. These formed a frontier society to the pagan world of the non-Christian Iberian Peninsula which needed a complete re-Christianisation. On the basis of the Homiliary of the Visigoth Smaragdus of Saint-Mihiel, Luculentius enriched his text with further patristic and Carolingian sources, especially from the school of Auxerre (Heiric), but also added many proper observations and comments in order to analyse the present religious, social and political state of his society south of the Pyrenees against the backdrop of the sources he used in a selective, but concerted manner.
To conclude, we can say that after nearly three years of manuscript research we have produced more new questions than we have found really sound answers. At least we have stressed the massive influence that the Visigothic-Carolingian school of Lyon exerted on early medieval Catalonia, a phenomenon we completely underestimated before we started our in-depth manuscript research in the Barcelona-based HERA-project in late summer 2016. This specific feature makes sense when we remember Lyon's role in the struggle against the Adoptionism of Felix of Urgell and when we take into account too that remnants of this Christological position persisted in Catalonia and Septimania during the whole ninth century (if not even later). 40 We also showed how deliberate and targeted were the selections of the bishops and abbots from the rich Carolingian production of new religious, exegetical, liturgical and legal works and which of them they possessed in full copies or excerpts. What still remains as a major problem is the need to give an adequate qualification of Narbonne's religious and cultural role in this manuscript panorama, since it was this metropole in Septimania which expanded south of the Pyrenees after the Muslim occupation of the dioceses of the »ecclesia Tarraconensis«. 41 Was the role of Narbonne more that of an intermediating transmitter between Aquitaine, Western Francia and Burgundy on the one hand and the Italian and Iberian Peninsulas on the other hand? 42 And what role did the Church of Narbonne and its religious communities play in the concert of Carolingian religious culture between centres and peripheries? Was it also an innovative zone of biblical and liturgical production in addition to its known role in the monastic history of reform-Benedictinism? 43 Finally, what »writing province« did the styles of Carolingian minuscules in early medieval Septimania and Catalonia belong to? 44 Ongoing research in the coming years will give more insight into this mainly unexplored middle ground intermediating between the Carolingian and the Mediterranean worlds. The more we understand the agency of this middle ground, the more we have a chance to compare it with the specific features of the other border zones of the post-Carolingian Empire and to deepen our understanding of what was »Carolingian«, or not, in the centres and peripheries of an always multilayered and multiple Europe. 
